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Concerning the views and achievements of Orthodox Church in the missonary
fidd there is a congderable amount of ignorance and misunderdanding. That is why
agonishing Statements like the following appear from time to time “From A.D.328,
when Condantine removed the Capitd from Rome to Byzantium (now
Congantinople) the history of the Church, like that of the Empire, was divided into
Eastern and Wesern. The Eagtern Church became engrossed in Theologicd
controverses, to the sad loss of its spiritud life and hence dso of it's missonary
vison. It fel into a desp deep, from which it was not aroused for many centuries”*
Because this ignorance is unfortunately wide spread, | think it necessary to devote the
first part of this study to the brief account of missonary work of the Eastern Church.

The voice that comes down to us from this period, in particular from the firs
ten centuries, is dgnificant in many ways, dnce it points out the characterigtics and
the spirit of the missonary activity of the United Church

1. Byzantine Missonary Work

The ever broadening knowledge of Byzantium emphasizes, that it is an error
to picture the Byzantine Church as somehow frozen in its dogmes and indifferent to
externd activity. Now dudies dress the overflourishing vitdity of the Orthodox
Church, which, even in its troubles did not cease to bring the Gospd to the pagan
nations within the environs of the Byzantine Empire. As the French hisgorian Smon
Vahle wrote, one could make an interesting study on the subject of Byzantine
missonary effort, “that would show to our contempories that there is nothing new
under the sun and that the far digant regions into which the western missionaries
penetratezd had dready once upon a time recaved the Gosped initidly from Greek
priests.”

We can diginguish two periods during which the missonary activity of the
Byzantine Church appears to have been intensified. First from the 4" to the 6™
centuries, with its dimax during the reign of Jugtinian, and second from the 9" to the
11",

a) In the firg period the missonary interet was orientated in a directions,
towards the pagan peoples dweling within the boundaries of the Byzantine empire, as
well as towards the neighbouring barbaric naions. Within the empire the missonary
zed of S John Chrysostom is adequately known,® but many other dlerics and monks
made notable cortributions to the Chrigian missonary endeavour of the Eagern
Church, eg. S. Hilarion (290-391 AD) in Pdestine, S. Hariton and S Sylvanus’
and the Monophyzite Bishop, John of Ephesus, who succeeded in attracting about
80.000 gentiles of Asia Minor to Christian faith.> By this success he won for himsdf
the name “Hammer of the gentiles’.



At the same time the Eastern Church showed great interest in the diffusion of
the Chrigian fath among the uncvilized naions surrounding the Byzantine Empire,
For example, dong the northern borders of the empire, among the Goths?, the Iberians
(Georgians)’, the Christianisstion of the Armenians was completed by Gregory
Photistes a the beginning of the 4" century, with the help of Greek priests. Also in
Persia the missonary work was intensified. In the 5™ century the Church of Persa
comprised 5 Metropoles, 30 Bishoprics, and had remarkable Chrigtian literature in the
locd idiom, and aso flourishing monagsicism. Many Perdan missonaries worked
with enthusasm for the diffuson of the Gospd during the 5" century. Renowned
among them was Pythion, who worked with great success in Media and the Tiger
Vadley. He atracted to Chri many a follower of Zoroaster, and even some of the
highest officers. He built severd churches and sedled his achievement with his own
blood by suffering martyrdom in the year 446.

Chridianity was aso early disssminated in Centrd Ada Vaious Byzantine
merchants contributed to this penetration dong the trade routes joining Byzantium
with Persa and the Far East. From the beginning of the 4™ century, we have
tesimonies that there exiged some Chrigians in the aria of Bactria (N. Afghanistan
and S. Russan Turkestan). In 478, the Persan Emperor Kawas, found some
Chrigians among the Huns of Bactria and among the Turks who were living on the
banks of the river Oxos’.

In spreading the Gospel in Centrd Ada, the Nogtorians in particular displayed
outstanding missionary activity. They went as far China itsdlf, as ealy as the 7"
century, and later they reached the shores of the Ydlow Seal®. On the eve of the
Mugdim invasions (7" century), the Church of Persia accounted for 80 Bishoprics
which extended from the mountains of Armenia down to South India As Cosmas
Indicopleustes (6" century), a Byzantine Geographer, who later became a monk in
Mt. Sinai, informs us, “Among the Bactrians as well as among the Huns and Perdans
and among the rest of the Indians and Persarmenians and Medians and Elamitans and
among the entire land of Perda there were innumerable churches, great numbers of
Chrigtians, many martyrs, monks and hermits.*'”

Even in Ceylon, the large idand south of India the Byzantine traveler found
many Chrigians. On this idand where so many merchants used to come from Syrig,
Persga and Ethiopia, to exchange their merchandise with that brought there by Chinese
and Indian traders, the Gospd was apparently preached early. Cosmas aso mentions
that there were Christian communities dong the shores of India in Madabar and
vaious other authors spesk of the spreading of Chridian faith dong the gulf of
Bengd as wel as of the privileges granted to Chrigtian minority groups by the
indigenous Indian rulers'?. These Christian centres are, of course, connected with the
missonary activity of the Persan Chrisians They indicate, however, how far the
missonary work of the Eastern Churches had advanced dready during the first
Byzantine period.

Consderable missonary effort was aso exerted in the Chridianisation of the
Arabs who lived south of the empire. The monks of Syria played an important role, as
well as those of Pdestine and Mesopotamia, for example, St. Euthymius (T 473 A.D.)
and . Sabbas (T 532 A.D.). There were dso severd nomad monks and even some



bishops whose man preoccupation was the spiritud guidance of the Arabs®.
Nestorians and Monophysites displayed great activity for the Chrigtianisation of the
Arabs. The antagonism between the Orthodox and the Monophysites unfortunately
hindered the further disseminaion of the Chrigian fath among the Arabic population.
Once more the discord among Chrigtians became the great obgtacle to the diffuson
and gability of Chrigtianity.

In Africa missonary endeavours continued dong the boundaries of the
Byzantine Empire during these centuries. After the Chridianisation of the Ethiopians,
in which Frumentius and Aodesus played an important role, systematic missionary
efforts were made during the reign of Judinian among the pagan tribes of Nubia,
among the Blemmyes, Nabates, Abodeus and Macorites.**

The ruins of 60 churches which are Hill seen in the Sudan from the Egyptian
border down to Khartoum, and the recent (1963) discovery of a beautiful Byzantine
Church in the area of Pharras (near Assuan), give evidence of the great influence of
the Byzantines there™®. Despite the invasion of the Modems in the year 641-642 A.D.,
the Church of Nubia survived for many centuries. According to information supplied
by the Petriarch Eutychius (933-940 A.D.) as well as by a chronographer of the 14"
century, the church of Nubia had Greek as its officid service language. The Chridian
faith was preserved in parts of Nubia until the 18™ century.

Besdes Nubig, Judinian concerned himsdf with disssminating Chridtianity
among the Maurusans or Maures of the area formerly occupied by the sate of the
Vandds, whom he had liquidated. According to some sources, during his reign
severd tribes of Berbers were converted to Chridtianity; of these at least two were
living in the area of Libya close to the old Roman cities which the Emperor had
rebuilt. After the desth of Judtinian the Chridianisation of the indigenous peoples
continued. When, a the beginning of the 8" century, the Modems invaded North
Africa a great portion of the population in the northern parts of Tunisa and the north
easdern pats of Algeria were Chrigian. During the period of the Byzantine
domination there were many Chrigian Communities dong the entire northern coast of
Africaup to the Straits of Gibraltar®.

Beddes influencing the areas referred to above, Chrigtianity had penetrated
further a fieddd. Cosmas Indicopleustes informs us that in one of his travels between
the years 520-525 A.D. he found numerous Chrigtian communities in the idand of
Socotra, opposite the eastern, most promontory of Africa A good pat of the
population of the island was made up of Greek settlers from Egypt and spoke Greek!’.

| have emphasised this first period, because as a rule it remans unknown. In
contrast to what has a times been bdieved through an ignorance of some historica
sources, the missonary impetus of the Eagtern Chrisians was from the beginning
vigorous, and carried out, not only by inspired bishops and monks, but dso by many
Chrigtian merchants, by captives, and by men, women and youth in a variety of daring
missionary endeavours'®,

b) The achievements of this period were lagdy destroyed by the great
ethnological changes and redigtribution which took place during the centuries
falowing this missonary fervour, and especidly by the spreading of the Idam in the



East and South. On the contrary, the results of the missonary endeavours of the 9"
and 10" century A.D. were of tremendous importance for Chrigtianity, the future of
Europe and the civilization of the whole world. “If the Russians had placed ther
preferences with the religion of their neighbours (the Modems, who lived close to
them) instead of Christianity, European history would have been entirely different.”*°

The facts are quite known and it is not necessary to give detals in the short
present study. This period begins with the activity of the famous Byzantine
missonaries Cyril and Methodius (9" century) whose contribution in Christian
misson is incdculable In ther footdeps many Byzantine missonaries worked
anong the Moravians (end of 9" century), Serbians, Bohemians, Bulgarians,
Hungarians, Hazarians, Alani and Russians®.

Representatives of dl socid classes, clergy and laity, paticipated in this far-
ranging and laborious misson of propagating the Kingdom of God to the ends of the
eath - patriachs (eg. the famous Photius and his disciple Nicolaus Mysticos),
bishops, priors, priests, ordinary monks, (among them Gyslle and Methodius during
the 9" century, whose contributions to Chritian mission is incalculable), emperors,
both famous (as Vadlius Macedon) and commonplace (as Michad 11l), diplomats,
high-ranking adminigtrative employees, Princesses (as Eirene Karakousini, who dill
lives in the tradition of the Serbian people, axd Anna the wife of S. Vladimir),
merchants and salors, common travdlers, immigrants and prisoners of war (as the
40.000 Greeks of Andrianoupolis, whom the Bulgar king, Croumos brought to
Bulgaria, and they, in turn, brought there the firs seeds of the Chridian fath). All
these people worked in different missonary fields in periods of prosperity and peace
aswell asin periods of political and military upheaval.

As Chrigian Byzantium preached the glad tidings of the gospe to the mass of
undvilized tribes which had flooded Eastern Europe, it gave them at the same time a
new way of life — spiritud, socid and politicd. It heped them by every means to find
and deveop ther abilities, their potentids, their soul. As Charles Diehl pointed out:
“Along with rdigion it adso brought in the conception of the dtae, the forms of
governments a new law which henceforth would regulate ther public reations,
education and the Cyrillic dphabet, in which ther literature was written and their
language was codified. Greek priests held services in the new churches built in the
dyle of ther Byzantine modds and decorated by Byzantine artiss with excdlent
mosaics. After the trandation of the Gogpels the pre-eminent works of Byzantine
literature were dso trandated into Savic, and thus the foundations were lad for a
new nationa literature for each country [...] Thus al these barbarian tribes became
truly civilized nations [...] and B%/zaqtium became for dl of Eastern Europe the great
educator and the great initiator.?*”

The flexibility and undersanding with which the Gresk missonaries adapted
Byzantium sarvice-books and the Byzantine tradition to fit the individud needs of
various peoples gave to these books a certain ecumenica character, since they became
the connecting links between one Orthodox nation and another. At the same time the
evolution of the vernacular and of the individud character of each nation, for which
the Byzantine missonaries worked with such great respect, preserved the persondity
of the peoples who underwent this devel opment.



Opposng any concept of adminidrative totditarianism or any monolithic
concept of the Church, the Byzantine missonaries consdered the unitive factor of the
ever-expanding church to be the common doxology, polyphonic in nature but one in
the spirit of the living God: “Because the Bread is one, we who are many, are one
body.” (I Corinth. 10:17). The noble and persstent heroism with which thousands of
Byzantine missonaries - some renowned, others obscure - strove for the
dissamination of Chridianity during the long life of the Empire, compes the hidtorian
to admit what Diehl has pointed out in reference to the Chridianisation of the Saws
“The work of the missionaries was one of the glories of Byzantium.?*”

2. The missonary work of the Orthodox Russian Church.

The Byzantine missonaries tranamitted to their new prosdytes this vison and
this sense of responghility for the soreading of the Gospe ‘to the ends of the earth'.
The Russans caried on the missonary tradition of the Byzantines They soread
Chrigianity to the whole of European Russa, to the various peoples of Kazan,
Adrachan, and Sberia; and beyond the boundaries of the vast Russan Stae to
Alaska, China, Corea and Japar?®. In the following paragraphs we give a synopsis of
this activity, in order to complete the sketch of Orthodox mission.

“The firdg Russan missonaries were the colonist-monks. These have left ther
mark upon the entire hisory of the Russan Church. [...] In seach of rdigious
exercises they went into the forests, and they settled near rivers and lakes [...]
Settling down amongst the numerous wild Finish tribes with which dl the northern
pat of European Russan was a that time peopled, they enlightened the surrounding
heathens with which whom they came in contact with the light of Christ’s teaching,
baptized them, induced them to settle down near their own habitations, taught them to
make clearings in the forest, to cultivate the earth, to build dwellings and canoes, to
make nets, caich fish, etc. In short they turned the wild nomad tribes into settlers”
Later many Orthodox monasteries, founded in different parts of the land, formed a
network that covered the vast country, and became centres of enlightenment for the
netive tribes.

We find the second type of missonary in the person of &. Stephen of Perm
(1340-1396). A monk of outsanding education he left the monastery of Rostov and
settled among pagan tribes in order to bring the message of the Gospel to them. He
composed a Zirane aphabet and trandated many biblicd and liturgica books from
the Greek originds that he knew s0 thoroughly. He travelled continuoudy preaching
the Word of God, and using education and worship for the spreading of Chrigtianity.
He built an imposing church on a centra dte and decorated it with artistic icons. Its
beauty became a magnet, not only for the baptized, but even for the pagans. But above
dl, he endeavoured to tran naive clergy. His example became later the brightest
ided for Russan missonaries.

In order to gppreciae the great accomplishments of the Russan missonaries,
it is enough to take a careful look at the map of the vast U.SSR. of today. A large
number of tribes, mostly nomadic, of different ethnologica origin, were scattered dl
over this endless country. Their languages were not only of great variety, but dso
unrecorded and thus immensdy difficult to study. At the same time they had to
confront the fanatic propaganda of Idam and Lamaism. The ndaives of Sberia were



subdivided into three main groups in which different religions prevalled. Among the
Finns, it was Shamanism (the best ancient and generd form of rdigion); among
Mongolians, Lamaism and dong Tatars, Idam. Chridianity did not exis in Sberia
before the arriva of the Russans.

It was not only clergy and monks who worked for the dissemination of
Chridianity. Laymen aso contributed in many ways. Examples can be found in the
Russan captives, who were the firg to bring the message of Chrigtianity to the
Tartars, in St. Tryphon, who in the 15" century left Novgorod as a layman to bring the
Gospd to the Lapps, as well as in Cyril Shelehof, who showed particular interest in
the Chridianisation of the natives of Alaska Outstanding in the development of the
Russan misson was the contribution of the famous Russan linguig and theologian
N.T. Iiminsky. He introduced new trandation methods for the native languages, he
organized Tartar schools on a new badsis, and contributed more then anyone else to the
expangon of Chridianity among the traditiondly Modem Tartar population.

During the 19" century, the Kazan Trandation Committee published works in
the following native languages from the area of the Wolga, Sberia, Caucasus and
beyond: Tartar, Tchuvash, Teheremis, Votiak, Mordva, Kirgis, Bashkir, Camuck,
Perm, Altai, Buriat, Tungus, Gold, Yakut, Odtiak, Sanoyede, Tchukotsk, Arabic,
Persan, Avar and Aderbeidjan. The number of these publications and trandations
issued by the Committee is emormous, and in the year 1899 it attained the figure of
1.599.385%.

A great factor in the development of the Russan Misson was the Orthodox
Missonary Society, which was founded in 1870 in Moscow. This Society was
condantly dimulaing an interes in missonary work. It collected funds throughout al
Russa to finance missonaries, to built churches, schools and hospitds and to publish
books. It did not, however, concern itsdf with the adminidtrative arrangements of the
savera missons, which were responsible to their local diocesan Bishop?®.

We should not fal to mention in this brief résumé the names of some eminent
Russian missionaries, such as Gurig (16" century) who carried Christianity to the very
fortress of Idam in Russa the ancient province of Tartar-Khan: of Macarius
Gloubarev (1792-1847), who concentrated his efforts on the impenetrable massif of
the Altra mountains, whose summits reach an dtitude of 10.000 feet and which were
inhabited by various warrior tribes, completely differing in origin and language, of
Innocent Veniaminov (1797-1879), who worked initidly as a maried dergyman
among the Aleoutians and Indians in Alaska, and then, after his wifés deeth, as
Bishop of Kamchatka, preaching the Gospel to the peoples of the frozen Sberian East
and to the tribes of Alaska. He died as Metropolitan of Maoscow, after establishing the
‘Orthodox Missionary Society’ that was mentioned above®’.

Considerable efforts were made aso in China, starting in the 18" century. This
work was mainly literary production. Bishop Innocent Figurovski, in the beginning of
the 20" century succeeded in promoting a vast development of the Orthodox Church
in China However, the number of the Orthodox converts in this country has been
smdll relaive to its large populatior?®.



The Orthodox misson extended into Korea, and dso into Japan, where,

according to K.S. Latourette, it has been “very unique’®. Nicholas Kassatkin (1836-
1912) has gone in 1861 to Japan. He succeeded in mastering the Japanese language
and in adjugting himself to the customs and character of the people. He did his best
“to create a locd Church, orthodox in its faith, Japanese in its spirit”C. He trandated
the Bible and the liturgicad books into Japanese; he gppointed a specia committee for
the further trandation of the Orthodox Theologicd works, he organized the
adminigration of the Church in such a way as to provide a unity of activities together
with the participation of the whole church. The growth of the Orthodox Japanese
church wes remarkable. In 1880 the Orthodox in Japan numbered 6.099. By 1891 they
were 20.048, and had 219 churches and chapels®. Upon his desth, in 1912, the
Orthodox Japanese Church included 33.000 communicants, divided into 266 parishes,
35 Japanese priests, 22 deacons, 116 Sunday school teachers, 82 seminarians, 8
cathedrals, 276 smdler churches andl75 missonary centres. It must be pointed out
that “there were never more than four foregn missonaries in the Orthodox Japanese
Mission” 2,
Kassatkins adjustment and acceptance of the Japanese people was so profound
that during the Russo-Japanese war of 1904-1905, he not only remained with his flock
but he adso encouraged the Orthodox Japanese to fulfil their duty to their country.
Kassatkin, living in complete obedience to the evangdica command, was able to
demongrate that the Orthodox Church serves the nations, but remans above them.
His life and work present a pattern for the Orthodox Mission of today the dawn of
renewed missonary activity in the Orthodox Church.

The fird gep of this missonary revival has been to found an Inter-Orthodox
Missonary Centre “Porefthendes — Go Ye”, in Athens, which in collaboration with
the Organization of Orthodox Y outh Movements “ Syndesmos’ has asiits objective:

a) therevivd of the missonary ided within the Orthodox Church,

b) the dudy of the theoreticd and practicd problems of the Misson from an
Orthodox point of view, and

c) thepreparation of the firs missonary teams.

The centre publishes a quarterly under the name of “Porefthendes’. Its philosophy and

itsams are examined in the reports of Porefthendes.

II. Mission as a basic of Orthodoxy

The preceding short historicd review has shown that the awareness of Church
cdl to misson was dways dive in the Orthodox Church. Externd reasons (The
Turkish occupation of the Bakans and Greece which lasted for centuries, the
Communis saizure of power in our time the migration to countries which were
predominantly of other religious beiefs) have forced the Orthodox to withdraw
temporarily into extent, closed groups. This policy so understandable and perhaps
necessary became habitud with the years and often took the form of isolationism.
Now, however, it has become the conviction of a good many people that, even in the
sphere of spiritudity, the best defence is direct attack and that indifference or
gagnation in regard to the ecumenicd misson is equivdent to a denid of Orthodoxy
itsdlf. The reasons are very evident:

1. Ecumenica and gpogtalicity are essential elements of Orthodox Ecclesiology



a) “I believe in One Hoaly, Caholic and Apostolic Church” we repeat
unceasingly in dmogt every sngle sarvice of worship. This is the assurance, which
the bishops, before their consecration, must give publicly. How then, is it possble for
the fathful and particularly for the clergyman to think, to judge or to decide in terms
of “his own” province done, “his own” needs only? The whole perspective of the
ONE Church and its totd needs is wha should aways be before our eyes, what
should become the man characterigtic of our yearnings and actions a dl times.
Sdfish absorption in “our own” needs and indifference toward these of others denotes
that our beief in ONE church is reduced to a mere verba formula Whenever we say
“our Church”, if we sincerdly want to live as Orthodox, we are caled to think in terms
of the church that extends “from end to end of the universe’, as we say in the offering
of the holy Eucharigt (Liturgy of St. Basl the Greet). There are not various Orthodox
Churches, such as the Church of Greece, the Church of Russa the Church of
Rumania, of Japan, of Uganda and so on, but ONE Orthodox Church, the Church
“which is in Greece, in Russa, in Rumania, in Uganda (cf. “the church of God which
is & (in) Corinth”, 1 Cor. 1.2 and 2 Cor. 1:1), the church, which must spread
everywhere. Orthodoxy is not a confederation of churches, but “the One, Hoaly,
Catholic and Apostolic Church”, to which the Lord entrusted the continuation of his
redemptive work, the sdvation of the whole world in its true dimensons. The Church
is Apostolic not smply because of the gpogtolic succession, but and more importantly
because it presarves the gpodtolic fire and zed to preach the gospe “to every
cregture” (Mark. 16:15), because it nurtures its members so that they may become
“witnesses [of Chrid] in Jerusdem and in dl Judea and Samaria, and to the end of the
earth” (Acts 1:8).

b) The redizaion that the Church is the “body of Chrid, the fullness of him who
fills dl in dl” (Ephes. 1:23) and that the plan of God is to “unite dl things in him,
things in heaven, and thing on eath’ (Ephes. 1:10) (&i&880&Eaépodea = to
recapitulate, gather together), compels the bdiever to free himsdf from provincidism
and narrow-mindedness s0 that he may live in longing and prayer for the gathering-
together-in-one of dl things in Chrid, a degp longing which cannot not remain Smply
on the suface, as sentimentaity and anticipation, but is expressed as active
paticpation in a living cdling, in the continuous growth of the “mydicd body of
Chrig” into itsfina dimensons.

Thus the Universd, ecumenicad Misson from the Orthodox viewpoint is no
less than an immediate result of a fundamental aticle of the Creed and of the basc
understanding of the Church. If Orthodoxy does not embrace this definition of the
ecumenicity of the Church - let us not hesitateit - it Smply deniesitsdf.

2. Orthodoxy - Resurrection - Misson

It is hard to undersand genuine Orthodoxy apart from a vigorous pursuit of
the ecumenicd misson, for it is impossble to concelve Orthodoxy which does not
focus on the Resurrection of the Lord. Resurrection and the ecumenicd misson are
intimately related. The command of the misson is directly rdaed to the triumph of
the Lord through his Resurrection. The fact that he was given “dl authority in heaven
and on eath” (Matt. 28:18) has to be proclamed “to the whole creation” Mark.
16:15). Before the Resurrection, before the consummation of savation, the disciples



were not dlowed to pass the boundaries of Isradl. “Go nowhere among the Gentiles,
and enter no town of the Samaritans’ (Matt. 28:19), Jesus advised them. However,
after His resurrection, they are no longer permitted to confine ther preaching within
these limits. “Go therefore and make disciples of dl naions’ (Matt. 28:19, Acts 10:1-
48 and 15:8).

The Resurrection of the Lord is the darting point for the expanson of the
misson from Isad to the whole world. Those who continue to move soldy within the
boundaries of Isradl - even within the new Isradl of grace - seem to ingg that they live
in the days before... the Resurrection: The orientating of the mysery of redemption
toward the sdvation of the “whole world” is beautifully expressed in the following
hymn of the resurrection:

“Come, O come dl the nations

learn of the power of the awful mysery

that Christ our Saviour “the Word in the beginning”

was crucified for us and willingly buried;

resurrected from the dead to save the universe,

O, let usworship him.”

Likewise the verse that rouses the congregation in the Vesper service of Saturday
before Eadter, “Arise, O God, and judge Thou the earth; for Thou shdl take al
heathen to Thine inheritance.”

The Resurrection condtitutes the backbone of Orthodox worship and, in this
framework, Orthodox hymnology - that of the period of Pentecost as well as that of
the Sunday Vespers and Matins - proclams it as the very centre of the sdvation of dl
mankind and dexcribes the missonary obligation which results from this unique
higoricd fact. The gospe lessons which refer to the commisson, “go ye therefore”’
ae recited very frequently, during the most prominent holy days (Matt. 28:16-20;
Mark. 16: 9-20; Luke 24:36-53; John 20:19-31 and Acts 1.1-8).

Therefore, one wonders, how is it possble to think, to sing, live o intensdy
the Resurrection and yet reman rductant in face of the cdl to ecumenicd misson,
which is so closly interwoven with it. How can the Orthodox preach the doctrine of
the Resurrection if the conscience of the believer's duty to proclam the triumph of
Chrigt, the redemption of human nature “unto al nations’, is absent?

3. Orthodox spiritudity: “To bein Chrig” - and Misson

Sant Paul, after meeting the risen Chrig, first of dl withdrew severd years in
the Arabian wilderness, but after this preparation, he found it impossible to say in one
place in order to meditate and praise him. His acquaintance with the living Lord was
0 aitating, that it congantly moved him into new adventures, new areas of action.
“Necessity is laid upon me; woe to me, if | do not preach the gospel” (1 Cor. 9:16), he
wrote to the Chrigians of Corinth. His passion for the misson to the Gentiles cannot
be atributed to any smple extroverson tendency to escgpe the hardships of Israd,
nor to an illuson that the missonary work there had been completed. Smply, he
“knew” through reveation “the mystery of Chrig” (Eph. 3:2-3), which was “tha now
the Gentiles are fdlow hers, members of the same body, and partakers of the promise
in Chrigt Jesus through the gospd” (Eph. 3:6), and, consequently, he meant it, when
he said: “I am under obligation both to the Greeks and to Barbarians, both to the wise



and the foolish” (Romans 1:14). He fdt that he tad to share with others the precious
gift which he had recaived, namely, the persond experience of the risen Lord, “The
life in Jesus Chrig”. This dl embracing life in Chris, which he proverbidly
expressed as, “I have been crucified with Chrig; it is no longer | who live, but Chrigt
who lives in me’ (Gd. 2:20), brings to a focus the spiritudity of St. Paul and should
adso be the focus as wdl as the criterion of the gpiritudity of Orthodoxy, in
accordance with the age long Orthodox tradition.

The command of the Lord “Abide in me, and | in you [...] if you keep my
commandments, you will abide in my love’ (John 15:4 and 10), remains the man
objective of the Orthodox spiritud life. Hence, “to abide in Chrigt” means that we try
to think, fed and dedre as Chrigt did. Likewise, it means tha we have “the mind of
Chrigt” (Phil. 1:8), and that our whole existence is roofed in the depth of His love.

Let us, therefore, recollect for a moment the vison of our Lord. Could His
horizon be confined to our town, to our nation, to our so-caled “Chrigtian world’?
Did he not “make from one man every nation of men” (Acts 17:26)? Does he not want
“dl men to be saved and to come to knowledge of the truth” (1 Tim. 2:4)? Does he
not care for the millions of men who live as “strangers to the covenants of promise,
having no hope, and without God in the world” (Eph. 2:12)? We surely force the
Apostle to repeat once more: “Some have no knowledge of God. | say this to your
shame’” (1 Cor. 15:34). All this denotes very clearly tha one may not confront with a
cold and indifferent heart the drama of mankind estranged from God if one wants
indeed to “abidein Chrig”.

Findly, our concept of misson in the perspective of “ecumeng’ cannot be less
than tuning our hearts of Jesus in order that we may truly “abide in him”. The true
motive of the misson is to be found here. It is not the restlessness of a cosmopolitan
mind which seeks adventures outsde its fatherland or its own culture The
conscientious believer must constantly have in mind the evangelisation of the
ecumene; he cannot do otherwise. He cannot think contrary to the mind of the Lord.
He cannot love in another manner than the Lord. He cannot speculate about justice in
terms other than those in the gospel. He believes that there is no treasure a the
disposd of every single man tha is more precious then the truth, which was reveded
by the Word of God. Therefore he feds that the people who suffer most in our times
are those who have been deprived of the Word, not because they themsdves refuse to
listen, but for the smple reason that those who have known it for centuries refuse to
hand it on to them. He further feds that his “honour” and his “love’ cannot be
genuine, if he does not try something concrete - the best ha he can, in this direction.
Hisinterest in the misson is taken so to heart that he cannot possibly do otherwise.

The problem is not mord one as much, as it is an exigentid one. It is not just
a matter of “duty”, but rather something more interna, more “mystica”. It springs
from the word of the Lord: “If you love me, you will keep my commandments’ (John
14:15), “He who has my commandments, and keeps them, he it is who loves me; and
he who loves me will be loved by my Father, and | will love him, and manifest mysdf
to him” (John 14:21). The man who is loving and being loved obeys the whole gospd,
for hewantsto livein Chrig.

[11. Some basic suggestionsfor today:
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There are many points that should become the object of careful study in the
Orthodox missonary effort, which is now beginning. Within the confines of this brief
lecture we intend to dress some generd and, in our esimation, fundamental features
that must characterize this missonary revival.

1. Expression of repentance and concern for the whole Church.

a) The opinion is often expressed that Snce we have so many problems & home,
missonary work is a “meatter of luxury”. On the contrary, we believe that it is a matter
of repentance and it concerns every Orthodox community as wel as every dngle
believer. The opening and broadening of our horizon is not less crucid tour own
development that it is to the benefit of the people who receive the misson. It is a
matter of repentance - a change in mind and action in accordance with a fundamental
command of the Lord and in accordance with the true Orthodox tradition. We never
were able to rid oursdves of internd problems, and we never shdl be. When the
Apostles went out “to the gentiles’ (that is to our ancestors), the problems of the
church in Pegtine were far from being solved. S. Athanasius the Great, St. John
Chrysostom and Photius had to content with grest problems within the Church, but
where not thereby prevented from taking great persond interest in the Chridianisation
of foreign countries. The most serious internd problem is whether we are ready to
“Observe dl that the Lord has commanded us’ (Matth. 28:20), or whether we shdl
produce our own verson of the Gospe adding and removing commandments
according to our own conception of our contemporary needs.

It is certan tha in every country there is today a wide fidd for missonary
activity. But God is cdling us al not smply for those who need us but for those who
need us mos. As sarvants of the one Lord of this world, we must congtantly be
searching to discover in what place and in what concrete way we may be able to serve
him.

b) The problem is not merely to create a few missionary groups. The question is
how the whole Church can be mobilized by this worldwide missionary vision.

The paticipation of every communicant must be sought with the same
inggence and emphass as his participation in worship. It must be sought as a
consequence of the “Credo” which he continuoudy professes. All can help; dl have
the responsbility as living members of the Church to hdp, this must be the motto.
The particular form of assstance is a matter of organization.

It is urgent to asign a specid day or week of misson in the year, in dl the
Orthodox Churches, during which the missonary conscience of the Orthodox people
will be dimulated through preeching, prayers and fund rasng efforts Specid
emphass should be put on prayer and on financid contributions that result from
sacrifice.

) In this missionary effort the collaboration of all Orthodox churches should be

sought. It is impossible to offer Orthodoxy separatdly in a world which is becoming a
neighbourhood. The subject presents, of course, many complexities. However, this
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should urge us to a more systematic and persgtent facing of the problem rather than to
its neglect. Inter-Orthodox collaboration is dready a hopeful redlity.

2. Incorporation, not only adaptation.

a Much criticism, some of it judified, has arisen in the past of the tendency of
many missons to edablish spiritud colonies or annexes to their own Church rather
than to create new, live churches, rooted in the soul and life of the people. The
Orthodox tradition on this point has been, fortunately, very clear: Sncere respect for
the identity of the individuals and of the peoples, and sanctification of their
characteristics in order that they may become truly themselves. Thisiswhat happened
with the Chrigianisstion of Ethiopia, Armenia, or the Savic world, this is what the
later Orthodox missonaries practised in large nations (eg. Nicolas Kassakin in
Jgpan) or amdl primitive tribes (like Innocent Veniaminov with the Aleoutians of
Alaska). These tactics were not the emanation of human wisdom. It was theologica
congstency, an extenson of the fact that He who was sent by the Father “dwelt
among us’ (John. 1:14), and became one with his people. The “incarnation” of the
“Logos’ of God into the language and customs of a country, is the first task of every
Orthodox missonary.

For the Orthodox, the great event of the Pentecost (Acts 2:6-11), during which
“each one heard them speeking in his own language’ about the “mighty works of
God”, remains the basis for missonary tactics.

The trandation of the Bible and of the Divine liturgy into the language of each
people was the uninterrupted tradition of the Eastern Church. The Russan
missonaries, as we have dready seen, followed the path of the Byzantines by
trandating the language of one liturgy into the languages of even the amdlest tribes of
Sberia, the Kamchates peninsula and Alaska. When, for a period of time, this method
f work was neglected, the effort came to stagnation.

The example of IIminski is very illuminaing. He placed a the digposdtion of
the misson the service and fruits of scientificaly based linguisics and ethnology to
ad the discovery of more expedient methods for the gpproach of primitive tribes and
for the trandaion of the New Tesament into ther own language. This shows how
much atention must be given by the Orthodox misson, egpecidly among primitive
tribes, to the fiedd of descriptive linguigics which has made such agtonishing progress
in our times. The contribution, of Greek linguisics and missonaries, who have a
thorough knowledge of the language of the origind, could be of specid importance,
in the trandation of the New Testament. According to recent investigations there are
about 1500 tongues and diaects in which there is gill no extant trandation of the New
Testament.

b) This is the fird sep. The end of the road of an Orthodox misson must
however be The growth of an indigenous church, which will sanctify and make
proper use of al pure dements in the popular traditions, and will help the people in
developing its own persondity. From this point of view it is a missonary duty to
undergand the civilization of other Chrisian peoples. This, however, should by no
means am a a passve imitation or absorption, but should rather be a first movement,
an ingpiration for a future authentic expresson of its own soul. The example of the
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Thessdonian brothers Cyril and Methodius, as wedl as the whole course of
devdopment of the Russan Church which dated with the assamilaion of the
Byzantine spiritual heritage, but proceeded dong its own path of sdf-expresson, is a
guide of great importance.

In principle we should have an dtitude of great respect for the past of every
people. The Apostle Paul in Acts 14:16-17, while redizing that “in past generations
He dlowed dl the nations to wak in thaer own ways’, proceeds to complete his
thought by saying that “yet He did not leave himsdf without witness, for He did good
and gave you from heaven rains and fruitful seasons satisfying your hearts with food
and gladness’. It is therefore a command, not only a pedagogicd one but dso a
theologicd one (Acts 17), to sudy how God bore witness concerning Himself to any
paticular people. Perhaps the combination of “He did not leave himsdf without
witness” and “food and gladness’ could help us gain more indght and understand the
meaning of some of the fedivities of these people which have been for so many
centuries connected with its life and recreation.

3. Worship and Autonomy.

a) The Orthodox worship, wrote prof. Seeberg of the University of Berlin, is the
only one that can be easily understood and embraced by the orientd man. The mystic
amosphere of our worship gppeds in a very profound manner to the whole of man, to
every man. When auitable trandated and adapted to the mystery of redemption.
Liturgicd life played an essentid role in the Chridianisation of Russa - witness the
amazement of the Russan delegates before the splendour of the Byzantine Liturgy in
. Sophia and later the spiritud radiation of the monagteries throughout the vast
empire.

b) The administrative autonomy of the loca Orthodox Churches is dso of great
importance, in our times when the naiondidic fedings of the people of Africa and
Asa are a high tide. The unity of the Orthodox Church is not based on a superficid
uniformity of language or civilization or upon dependence upon an adminidrative
centre, but on a unity of fath and of sacramenta live. It is very interesting from the
missonary viewpoint that in the fird centuries of the United Church, about 40
different liturgies and about 70 liturgica languages are in use. The problem is not
how to avoid the different voices, but how this variety of voices will compose a
harmonious doxology to God. In the same way as every bdiever has his own
persondity which is sanctified but not absorbed, likewise every naion has its own
peculiar persondity which must be developed autonomoudy on the bass, of course,
of the precious tradition of the “One Church”. In God's garden there is place - and
there must be - for dl kinds of flowers.

The development of an indigenous church according to the Orthodox tradition
presents us with many problems. These problems continualy force us to examine and
diginguish the eternd, which is pat of the tradition of the “One, Holy Catholic and
Apostolic Church’, from the tempord, which is pat of the traditions of a locd
Church and a particular people, and which therefore does not conditute a rule for al
other peoples.

4. The basic characterigtics of the Orthodox missionary
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In addition to the generd missonary gpproach it is dso necessary for us to
look &t the type of spiritudity that will characterise the Orthodox missionary.

a) As the work of the missionary is to continue the early ministry of our Lord, he
should accept the way of life of hs own Madter. His life be characterized by cenosis,
a "Hf-emptying” (Phil. 2:1) and diaconia, “serviceg’ (StMak 10:45). He should
follow the footsteps of the first One sent by God, “Who came not to be served but to
serve, and not to give His life as a ransom for many” (Mark 10:45), “Who though He
was in the form of God, did not count equaity with God a thing to be grasped, but
emptied Himsdf, taking the form of a servant, being born in the likeness of men. And
being found in human form He humbled Himsdf and became obedient unto desth,
even death on a cross’ (Phil. 2:6-8). As He “Dwelt among His people’ and manifested
His glory (St.John 1:14). So ds0 the missonary is cdled to live among the people and
manifest the glory of God and the mystery of Incarnation.

b) In order to be a dl times a living witness of the presence of our Lord, the
missonary mugt be in continuous persond rdaionship with him. He must not only
think or tak aout Him but “live in Christ” (Ga. 2:20). This means a deep
relaionship with Chrig of the whole man, not merdy of his intdlect. It is the
trandformed life of the entire being in Chrig that is the true characteridic of the

missonay.

Our Lord defined the missonary work of his disciples as a direct continuation
of His work. “As thou didst send me into the world, so | have send them into the
world” (St.John 17:18), He sad in his High-priestly prayer; and after His Resurrection
He repeated the same truth to His disciples, saying: “As the father has sent me, even
so | send you” (St.John 20:21). Within the framework of this “as ..... even s0” we
must search for not only the contents, but adso the means and method of the
missonary work. In the Gospel of . John the fellowship and unity between Father
and Son is emphaszed. Every work and work of our Lord is dependant upon and
connected with his Father. “I do nothing on my own authority, but speek thus as the
Father taught me. And he who sent me, is with me; He has not left me done, for |
adways do what is pleesng to Him” (St.John 8:28-29). His message is nothing more
than what he “had heard” and “had seen”. “He who sent me is true, and | declare to
the world that | have heard from him” (St.John 8:26)". | spesk of what | have seen
with my Father” (St.John 8:38) “I proceed and came forth from God” (St.John:42 cf.
12:49, 10:25, 5:36). His will is the same as the will of His Father. “I seek not my own
will but the will of him, who sent me’ (St.John 5:30 cf. 6:38). His works are works of
the Father. Everything that he does, affirms that he was sent by the Father” (St.John
5:36). The Apostles participated in this relationship of the Father and Son: “He who
receives any one whom | send recelves me, and He who receives me receives Him,
who sent me”’ (St.John 13:20 cf. 17:23).

The crucid problem for every missonay is how he should mantan such
cose and living rdationghip in the mydticd life of the Holy Trinity.

C) Two things will hdp bascdly this living rdationship. Frst: the sanctification

of the missonary in the truh of the Gospd “Senctify them in the truth; Thy word is
truth” (St.John 17:17 cf. 157, 831). Second: the conscious participation in the
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sacraments, especidly the sacrament of the Holy Eucharid. “He who eats my flesh
and drinks my blood abides in me, and | in him. As the living Father has sent me, and
| live by the Father, so he who eats me, shdl live by me’ (St.John 6:56-57 cf. 6:53,
15:4-5)

It is clear that there is a direct relationship between “edting and drinking” and
“sending”, that is between the participation in the sacramentd life of the Church and

missonary expangon.

In concluson: Hence according to the affirmation of the Lord, “As the Father
has sent me, s0 | dso send you” (St.John 20:21), the mission of the Church is the
continuation of His earthly ministry and participation in the living presence of our
Lord in the world. It is a paticipation in the life of our Lord “who gave us the
ministry of reconciliation” (2 Cor. 5:88).

Since the missonary is an “emissary” an “gpodtle of Jesus Chrigt by the will of
God’ (Ephes. 1:1), he will be taking in vain about mission, if he does not try to be in
congtant “communion” with Chris. Wha matters is not what he himsdf is going to
say and do, but what the Lord will say and do through him.

So it is our duty to make the best use of dl the opportunities and available
fecilities of the modern world for the extenson of the Kingdom of God, but we should
do this without fdling in the temptation of superficid activism. Our supreme concern
must be not what we should BE, but how we should BE a living witness to the
presence of the Lord in the world.
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