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Can it be conddered in any way appropriate today to refer to a kingdom - even if it be
the Kingdom of God - a a time when criticiam of, and hodility to, the inditution of the
monarchy has reached a dtate of paroxysm in many parts of the world? What kind of response
is likely to be aroused today by such preaching or by the raisng of such expectation? But
exactly the coming of the kingdom of God means the surpassng of every other type of reign
and power. "Thy Kingdom Come", writes Origen, "that every authority and power and force
and every kingdom of the world and sin which reigns in our mortal bodies be abolished, and
that God reign over dl of thesg'. "Thy Kingdom Come', that the hypostatic LOVE (1 Jn 4:16)
reigns absolutely in us, and in the universe.

To those concerned with the interpretation of Holy Scripture it is clear tha the
"kingdom of God" or the "kingdom of heaven', which lies a the core of Christ's teaching,
refers, firdly, to an eternd fact, secondly, to a new redity inaugurated by the life and the work
of Chrig in the higory of mankind and, thirdly, to something that is to be fully redized in the
future. We are concerned here with a central motive that dominates the so-cdled "synoptic
tradition”. Luke and Mak predominantly use the expresson the "kingdom of God' whereas
Maithew usudly refers to the "kingdom of heaven' and the "kingdom of the Fathe". This
difference has given rise to not a few discussons, but eventudly nearly al have agreed that
the same fact of the "divine kingdom" is referred to in dl ingances. The same redity is dso
described as "life" (Mk 9:43, 46; Mt.7:13), "life everlasing” (Mk 10:17) - which in John is the
centrd motive of Chrit's teaching - and these terms are associated with such ideas as
"redemption” (Lk 21:28), and "glory" (Mk 10:37).

Jesus begins his teaching by assuring us that the "Kingdom" has been inaugurated by
His presence and His work. All His wondrous acts, especidly the liberation of man from
conditions of disease and privation, and the driving away of the demons that harass men, are
"dgns' of the presence of the Kingdom (Mt 12:28; cf. Lk 11:20). When the Pharisees ask
"when is God's kingdom coming", Jesus asaures them that "the kingdom of God is in the midst
of you' (Lk 17:20 ff.). The confines of this soiritud Kingdom ae unimaginably broad and
embrace the whole world. Invited into it and expected to come "from east and west" (Mt 8:11)
are former dnners and tax-gatherers, the despised and indgnificant of this world (Mt 5:10),
and this is something never concelved of in Hebrew thinking. The requirements for admisson
to the Kingdom refer to neither race nor class but are spiritud and mord in nature. The
characterigtics of those that shall enter the Kingdom are described in the "begtitudes'.

The manner in which the "kingdom of God" is referred to in the Gospels demondrates
that this redlity exceeds accepted and logicd limits, therefore the "myderies of the Kingdom'
are announced by parables, by images, by poetic diction.

A schematic review of the meanings atached to the "kingdom of God' in Chrisian
thinking, leads to a discerning of three basic view points @) that it implies the visble Church
founded by Chrigt and carrying on his redeeming work until the Second Coming; b) that it is
the kingdom of Chris on earth between the Second Coming and the finad judgment; and c)
that it refers to the absolute kingdom of God after the last judgment. Some interpretations with
more dominant socid eements were added subsequently to these classca views that the



kingdom of God is a Chrigian trandformation of the socid dtuation, that it is humanity
organized in accordance with God's will.

In our day, interpreters of the Bible have turned to a more radica approach: How did
Jesus Himsef understand the Kingdom? Some have spoken of an immediate expectation of
the end, leading Him to an unreserved acceptance of death, others b) have transposed the
"eschaton” to the higtoricd "present” by maintaining that the Kingdom has dready been
redized by means of Chris's work; others dill ¢) have atempted a synthesis of these two
points of view by highlighting each to a different degree and have seen the experience of the
"kingdom of God" in the present but to be universaly completed by a surprisng act of God to
take place in the future. Mogt investigators now tend to accept the view that the kingdom of
God darted with Chrig's presence in the life of mankind and is now in the process of
redization.

Ancther important theologica contribution of our generation has been the underlining
of the "tendon" exiding between the "dreedy fulfilled” and the "not yet fulfilled’, i.e. that the
Kingdom is dready in the process of coming in time and will dso only be fully accomplished
a the end of time. Meanwhile, within time there is a congtant tenson between the present
patidly fulfilled redity and the delayed redity of the Second Coming.

It is of decisve importance that Jesus Himsdlf inseparably associated His own person
with the Kingdom. The certainty of the Apostolic Church that after the Resurrection God "has
highly exdted' Chrig, that "a the name of Jesus every knee should bow, ...and every tongue
confess that Jesus Chrigt is Lord, to the glory of God the Father” (Ph 2:9-11), has led it to
soeek of the "kingdom of Chrig". Thus the chrigologica interpretation given by Chrigt
Himsdf to the kingdom of God, namdy tha only in Him is the Kingdom present, is
preserved. According to Origen: "The kingdom of heaven is Chris Himsdlf, urging al men to
repent and drawing them to Himself by grace”.

In the Orthodox theologicd tradition, the dtarting point and basis of the "kingdom of
God' is a Trinitarian one. It is the Kingdom of the Father and of the Son and of the Holy
Spirit. It is the Kingdom of God and "the kingdom of his beoved Son" (Col 1:13), coming
into higory by means of the Holy Spirit. It is an eernd redity entering "into us' by divine
grace and by means of the sacraments and the full accomplishment of which is the am and
end of history.

In this framework of the aready begun and expected "kingdom of God', misson, the
announcing of the Kingdom "unto the ends of the earth”, and to the whole of mankind, and in
the light of its eschatologicd fulfilment, holds a fundamental postion.

A continuing duty of dl disciples of al ages is the preaching of the kingdom of God,
and incorporation into the mystical body of His Church - which is the prdude and the "image"
of His Kingdom. The preaching to the entire universe remans the prerequiste for the
consummétion of the higtorica process of the maturation of mankind: "And this gospd of the
kingdom will be preached throughout the whole world, as a tesimony to al nations;, and then
the end will come" (Mt 24:14). It is not a matter of mere transmisson of teaching and views,
but an incarnation of the Word in new geographical areas and new circumstances with a view
to the establishment of new "churches’, of new cores of truth and grace, where the sacraments
of the Kingdom will be cdebrated and where its coming will be experienced in Eucharig and
glorification. (As pointed out by the Orthodox Conference in Bucharest on "Confessng Chrigt



today"): "Every thing will be fully reveded and redized in the Eschaton; meanwhile the
Church dready participaes in it through the firg-fruits of the Holy Spirit. She, therefore,
confesses this eschaton to be open through the Logos in the firg-fruit of the Spirit which are
the source and power for advancing the whole of humanity towards the coming Kingdom and
for giving to the world a joyful hope of authentic and eternd life which follows the sacrifice
of the Cross'. Through the sacraments of the Church, the faithful see and experience the
Trandfiguration which presages the coming in glory of Chris the King, and through misson
invite dl men to communion in the new life by paticipaion in the joyful paeans of prase d
the Resurrected Chridt, by participation in the Liturgy where the present and the future coming
of the Kingdom are experienced.

In every generation of men, the preaching of the Kingdom continues. But each period
has its peculiarities and its particular circumstances. Repeated analyses of the peculiarities of
our era have been made in recent years, and points which cal for specid attention today have
been emphasized. In the following brief review | propose to pinpoint only a few particular
features which are observed over wide areas of the earth, and which are of specid reference to
the responsibilities and role of the Orthodox.

1) In the area inhabited by most of the traditiondly Orthodox peoples, the Church
succeeds in sudaining its sacramental presence under the new circumdstances of a socidist
society and an often anti-Chrigian ideology. In an environment which exults in and boasts of
the achievement of socia equality and judice in higory, Chrigians must draw attention to the
more complex riddle of the human person, to man's metaphysica gropings, to the steps that
dill have to be taken to judify human existence. Discreetly but unequivocdly, the presence of
the Church points to the human problems of the deep meaning of life, of death, of the meaning
of higory. Especidly by ther life in worship, by ther humble confesson of Chrig, by the
"martyrion” and the living experience of the fruit of the Spirit (Gd 5:22), the giving of glory
and the looking forward to the eschatologica end, the Orthodox communities in these parts of
the world are like ever-burning lamps contributing to the awakening of the conscience and
consciousness of humanity to the find coming of the "kingdom of God".

In the Western world, the galoping technological development, free economy and free
movement of idees tend to cregte a type of life that is manly characterized by its whirling
aound "worldly aspirations' and its being sucked into engrossment in the ddights if this
transgent world (secularisation). Raiondigic currents have penetrated even traditiondly
Orthodox countries, like Greece, inciting young people, thinkers and atists to cdl in question
the meaningfulness of Chridtian faith, and especidly thet of the organized Church.

The times cdl for ingpired church leadership, living and related to theology of our
times serious monastic centres, eders and spiritud leaders to assst the people in the practisng
of vigilance, and to accustom men and women never to lose sight of the "end" of history.

The Orthodox communities that are scattered as minute minorities throughout the
western countries are centres of spiritua life for their members, "sgns' of the sacramentd
body of the Church, old - and therefore particularly precious - humble images of te Kingdom.
They are cdled to continue to present Orthodox experience to their environment in a direct
manner adapted to contemporary socid conditions. They will best be able to do this by
achieving a cregtive fuson of the depths of Orthodox tradition with the practica efficiency of
western society.



The wesern Chrisian communities are making sudained efforts to head off these
vaious tendencies of technocratic deveopment, socid adjusments, philosophica
orientations, interdependence on a world-wide scde. They are driving to understand their
meaning and to practice sdf-criticism so that they can rethink their postions and present a
more meaningful witness to Chris. We Orthodox too, in both socidis and free-economy
countries have a duty to concern oursaves theologicdly, with love, wisdom, and spiritud
courage with the problems of modern man, to become aware of the radica changes brought
about by the flowering of the sciences, to lend an ear to both their postive and their negative
messages and soberly to evaduae and utilize the new theories of life and socid organization
that they put forward in the light of Orthodoxy.

We cannot leave to others the monopolistic exploitation of the world-wide campagn
for justice and brotherhood; for hese ideds are a the very heart of the proclamation of the
Kingdom and indeed the basic ingredient thereof: "F or the kingdom of God is not food and
drink but righteousness and peace and joy in the Holy Spirit" (Rm 14:17). The "sons of the
kingdom", often referred to by the synonymous expresson "the righteous' (Mt 13:38/43),
should be factors of "righteousness and peace and joy in the Holy Spirit" in their immediate or
broader environment. The new and ever revolutionary notion they have to offer is the
transcendental  vdue of the human person, which has been virtudly overlooked by both
cgpitaism and communism.

A characteridic note in our era is the explosve protest of the young againgt every kind
of "edablisment”, thar longing for fullness of life, for deep experiences, ther driving after
forms of gsiritudity that go beyond the traditiond individudisic mordity, their searching in
the fidd of Agatic religions and their atempts a a more direct escape - by the use of drugs.
To my mind, the latter phenomenon seems like a return to a sort of primitive religion; among
primitive peoples there are witch-doctors who administer herbs with narcotic properties to
men afflicted by obsessive ideas and desires so as to induce a kind of "rdease’, an ecdatic
date, a legp into another world. The Orthodox have to speak about the process of inner
transformation and renewa through the acceptance of the Word and the quickening power of
the Holy Spirit and introduce people into the "defying’ area of the myseries of the Kingdom.
They can trangmit the "fullness of life' ("that they may have life, and have it abundantly” — Jn.
10:10), that the Chridian fath can give by emphaszing the transcendental nature of man, the
"divine imege’, the exigentidis communion with the Holy Trinity which is activeted in and
by the Holy Spirit and leads to a substantid transformetion of life.

2) In the immense expanses of the so-cdled third world, the presence of Chrigians is
vay limited and that of Orthodoxy very dight, indeed no more than a token presence.
However, there are minuscule Orthodox communities (in Eastern and Centra Africa, in Jgpan
and in Koreg), as a reminder of the exisence of Orthodoxy. They are humble candles bearing
witness to the fact that Orthodoxy is not identified with any particular place or culture and that
there is a long forgotten commandment (Mt 28:19) that awaits our atention. These
communities are dso ambassadors representing the Eagtern Chridtian tradition in countries
where people have become accustomed to looking upon Chrigianity as a sort of spiritud
foreign trade commodity of Western Europe, forgetting that Chrigianity was born in Pdegtine
and that it first soread to Asaand Northern Africa

Despite this dl but non-existent presence of Orthodoxy in this enormous geographica
areg, it is imperative that, being members of the wider Chrigtian family, we should be aware of



the spiritud fermentations taking place in these parts and of the missonary efforts being made
by other Chrigtian Churches.

A dgnificant devdopment of the last years in this area has been that our more
responsble participation in the Ecumenicd Movement has resulted in our being confronted by
a continuous invitation and chdlenge to share in the problens of the Chrigtian communities of
the so-called third world but dso by our being offered an opportunity to transmit theologica
experiences from the historicd consciousness and subconsciousness of Orthodoxy and thus
indirectly to contribute to a correct orientation of world-wide missonay activities The
dynamic Orthodox minority in the Idamic world has an important role to play in promoting
mutual understanding between Chrisians and Modems in the context of the theologicd
didogue that isjust beginning.

Moreover, the sendtivity of these new Chrigian communities to the higtorica
development and progress of their own people and to significant socid and concrete issues,
can teach us a great ded about the historica aspects of the Kingdom, and the dimenson of
"now", 0 that we may avoid any one-Sdedness in our looking a the eschatologicd mydery
of the kingdom of God. This is a mutud give-and-take process, and therefore it is useful to
have some knowledge of the problems of these new Chrigtian communities

In Africa, new movements, partly of a nationdist or totditarian politica nature, partly
of a reigious naure, are burding forth and spreading with a rapidity akin to the luxuriant
growth of the African virgin forest. In padld with Chrigian misson, two other world-wide
movements dectrify the Africans Idam and the communigt ideology in its various forms. The
Orthodox certainly have an opportunity, but dso an obligation, to develop a more active and
sysgemdic druggle in this area, where a few Orthodox outposts are dready in existence. But
adso in the generd theoreticd area of the development of an African Chridianity, they can
help to avoid: (i) an uncritica underestimation of, leads towards indifference to, or contempt
of, African religious experiences, (ii) an opposte uncritical overestimation and idedization of
evaything African; (i) an uncriticd differentistion tending to see everything African as
radicaly different from the universdly humen. The dogan of “indigenistion” (initidly a
dogan dgnifying the liberation from western dructures and idess that had been introduced
dong with Chridianity by western missonaries) must not lead to new forms of servitude, viz.
to an exdusvdy "African" totditarianism or to a naive African "messaniam’. The "kingdom
of God', to which adl men ae cdled regadless of colour or race, has universd human
dimendons in the present and will dways have them in the future. The Trinitarian theology of
the East remains the best theological foundetion for the development of the sgnificance of the
human person and its harmonious coexistence with other persons in a communion of love in
the mysery of the Trinitaian God. It is the best way to overcome both the egotigtica
“individuelism" cultivatled by the capitdis mentdity of the Wed, and the risk of
"masgfication” under the kind of arid and rdentless black dictatorship which &fflicts and is
the scourge of many African countries.

In Latiin America, the driving for nationd identity and a more just society are hot
issues of immediate interet to people and pose immediaie theologicd problems to the
Chridgians living in this paliticdly explosve aea The dedre for a hedthier socid dructure
and the notion of a hidorica redity of the "kingdom of God', lead to an urgent socio-
economic militant attitude, to a "theology of liberation" al characterized by various types of
invariably earth-centred messaniam. The Chrigians of Latin America are rdluctant to leave
the exdusve initiative for a dynamic transformation of society to politica forces, and indeed



politica forces with a negative attitude to the Faith, as happened once in Eagtern Europe. This
shows a sengtivity to the historical process which is undoubtedly highly significant. However,
as 0. Clement has correctly pointed out, "the risk in this theology is that it may come to focus
exclusvely on the Old Testament and Jesus, overlooking the mysery of the Holy Spirit and
the mystery of the Trinity". In the tengon of struggle, one-sidedness is dways a possihility.

In concert with the vigilant conscience of so many other Chrisians in Latin America
Orthodox presence and Orthodox theologica thinking should serve as reminders of the need
to presarve the overdl view of both the higoricd and the eschatologicd dgnificance of the
Kingdom, i.e. to answer the cdl for socid struggle towards justice, peace and joy in the time
of higory, but without losng sght of the perspective of the implications of the eschatologica
consummetion of the Kingdom.

In Ada the great rdigious sysems (Idam, Hinduism, Buddhism, Taoiam, etc.) with
their many facets continue to dominate the scene. The Chrigtian Churches condtitute a smal -
in many countries minute - but often dynamic and important minority. Apat from efforts in
teems of missonary activities a need has recently made itsdf fdt to caryon systematic
didogue with people of other reigious and ideologies. Even though in some Chridian circles
this "didogue' gives rise to suspicion, it is true that its sgnificance is becoming incressingly
clearer and its importance gaining increesing acceptance. As noted in the Report of a recent
theologica conference a Chiang Mai, Thailand, "we need didogue to help us not to disfigure
the image of our neighbours of different faiths and ideologies... We adopt it rather as a means
of living out our faith in Chrigt in service of community with our neighbours'.

Nevertheless, the meeting with the other rdigious will probably conditute a strenuous
and difficult task and | admit that | find it difficult to share the optimiam and the expectations
put forward by some of my dear Orthodox brothers who believe that "the religious themselves
ought to be converted to Christ now", or to speak about an effort "to awaken the Christ who is
adeep in the night of the reigions’. | am afrad that these views overlook some higtorica
facts, namey that the grest world reigions are cosed complex sysem with sructures and
conditions that meke it very difficult to hope redidicdly for a "discovery” of Chrig from
within them. However | do bdieve mysdf that religions are not closed lakes but greet rivers,
fed not only by ther man sources but dso by the mdting of snow on other mountaintops
dong ther courses, and by ranfdls that alow waters coming from nearby or far-off seas to
flow into them.

Undoubtedly, didogue and Christian witness on a world-wide scde will not only
endble Chrigians to understand the religious experiences and achievements of other peoples
better, but will adso open windows through which the later may catch a glimpse of the
Kingdom and, hopefully, open some doors and access roads enabling them to move in its
direction. Orthodox worship and ascetic experience and discipline are, | bdieve, largdy
atuned to the same wave-length as the customs and experiences of the eastern world. | must
say that while travelling in Thaland, Ceylon, Korea and Jgpan, | fdt that many of the externd
edements of popular Buddhig religion were very close to our own expresson of "piety"
"devotion”, even though their theoretical associations are entirdly different.

China is a specid case. It would seem that communism here has acted as a bulldozer to
the reigious flowerings of the past, has destroyed a great many roots, including the sacred
patriarchd sructure in the family (which had been frozen in Confucianism), and many of the
magica dements (cultivated by popular Taoism), and in generd given very srong emphass



to Chinese redism. However, it would be risky to say that no vestige of popular rdigious
feding survives in China. Great trees may be destroyed in a forest fire, but the roots of smaller
plants, such as grasses, ae more resstant. Also, irrespective of the dtuation in continentd
China, Chinese populations ill live in Formosa, Hong-Kong and Singapore. There are many
who look forward to the day when the Chinese will re-cregte their reigious environment by
fredy choodng among dements of ther own religious parimony and those of other cultures,
including Chridian culture in paticular. The message of the "kingdom of heaven" will be of
vitd importance for this numberless people that has dways lived by the vison of a cosmic
harmony where man is the mediator between heaven and earth.

It would be too long to extend these hasty brush-strokes to other individud Asan
countries. My am in presenting this sketchy review has been to point out that our increasingly
integrated world, in which the Kingdom must continue to be preached, includes a wide variety
of forms and that the Chrisian witness must keep a watchful eye for "dgns of the times’,
meditating on their meaning and making cregtive use of the circumstances of historica redlity.
The "kingdom of God", it is tue will only be complete a the "Eschaon”, but let us not forget
that it has dready entered into history and that the activation of the "leaven" (Mt 13:30) of its
presence in the Oikoumene, in geographicd space and in the higtorica process, remains for
the Chrigtians an urgent gpogtolic task.

Following this review of the world-wide missonary dtudion, it might be of interest to
add a higoricd parenthesis of information regarding specific missonary development in the
area of Orthodoxy.

Duing ealier meetings of "Syndesmos' gpecid emphass had been placed on
"Externd Misson" as an entirdy neglected and forgotten area. Today, there exigs pan
orthodox agreement concerning its importance and necessty. It is now evident that the
Orthodox Church, which preaches tha God loves the whole world, cannot remain indifferent
to any part or aspect of life in the world. "Let the ends of the earth see the sdvation of our
God. Thereis no place which does not partake of the kingdom of Chrigt".

With God's grace, considerable practicad steps have adso been posshble. Following the
cregtion of the missonary centre "Porefthendes’ (Go Ye) and its well-known pioneer work (to
reklndle missonary interest within the Orthodox Church, to study missonary problems from
the Orthodox viewpoint, and to help smal and isolated Orthodox communities), the Church of
Greece has edablished a number of missonary inditutions and activities, including: "Externd
Misson Week", a specid Externd Misson Office of the Synod, Centre of Missionary Studies,
Missiology as a new subject in courses on the curriculum of the Theologicd Faculty,
edablishment of a women's convent intended to combine monagticism and missonary work,
post-graduate studies for Africans, Koreans and Japanese, series of gpecid editions on
missonary subjects, a provison dlowing "temporary transfer of priests and deacons of the
Church of Greece to missonay aeas of Orthodox Churches with full pay". Furthermore,
various asociations were formed in a number of provincia towns for the purpose of providing
assistance to specific missons.

Equdly important ectiviies were developed in America Specid training has been
provided by S. Vladimir's Seminary for priests wishing to work in Alaska and Japan, while
the specid Mission Office of the Greek Archdiocese of America has provided assstance to the
Orthodox of Korea and Africa There are now experienced and enthusagtic clergymen
working in missonay Orthodox communities Findly, in the framework of the Divison of



World Misson and Evangelism of the World Council of Churches the post of a secretary "for
research and relations with Orthodox Churches' was created for the firgt time. The openings
referred to above were nearly dl due to initiatives taken by members of co-workers of
"Porefthendes’, the centre born out of "Syndesmos'.

Nonetheless, it must be admitted that we ae only a the beginning. Apat from the
familiar sodo-political difficulties, a serious problem remans in the fact that the Orthodox
forces are uncoordinated and inert as a result of that strange kind of apathy cultivated by the
traditiona separation into "pheres’ of independent jurisdictions. Thus the Orthodox Churches
with the grestet human potentid and financid resources avoid undertaking missonary
activities in aress like Africa or Ada in order not to violate cusomary church rights. This
leads to a passve attitude and isolation which does everything but promote the panorthodox
missonary effort. As again pointed out during the 2nd Congress of Orthodox Theologians at
Pentdi last year (1976), it is necessary that cooperation be promoted through the initiative of
the Ecumenicd Petriarchate if vigble solutions are to be found, which must be both fathful to
tradition and redigticaly adapted to new conditions s0 that an effective Orthodox witness may
be ensured on aworld-wide scale.

The emphass on the duties of Orthodox Misson extending to "the ends of the earth”
should not make us oblivious to the need for witness in the particular circumstances of our
respective home countries (... in Jeruslem and in al Judea and Samaria and to the end of the
eath’, and in Greece, and in Russa and in France, and in America, €c.). It is common
knowledge that many doubters and unbeievers are to be found in the formerly so-cdled
Chrigtian countries. Internd and external misson are but the two Sdes of the same coin. Any
polarizetion is inadmissble. Each form of misson reinforces and consolidates the other, nor
can misson be thought of as a pecidized activity of certain "missonaries’.

The apogolic duty is universa and that refers both to the recipients and to the bearers
and the content of the message. The entire Church mugt offer the entire Gospel to the entire
world: to those near and to those far away and to man as awhole and to human life as awhole.

In the area of internd misson or so-cdled evangdism we are informed by various
Chrigian publications that many dgnificant actions are undertaken by locd Churches a the
initigtive of Synods, bishops, priests and laymen. Some of these are better known than others.
Unfortunately, there is dill no systematic study concerning the character and the podtive or
negative agpects of dl these initiatives.

However, there persds a diffuse feding tha evangdism is dow in adgpting its means
and ways to the ever-changing conditions of our times. Our Church gtructures remain as a rule
closer to the organization of arural and rather Setic society.

We mugt look for new forms of work corresponding to the dynamic changing modern
redity of large cities, to the contemporary pace of life, to the problems of a technologica
society and to the desire of people for a fullness of life. The basic cdl of the Orthodox Church,
the parish, is faced with far-reaching changes both in the cities of the old Orthodox countries
and in the so-cdled "diaspord' in the West, which require fundamenta pastord and
missonary adjusments. There is an unquestionable need for a more systematic mohilization,
imagination, enthusasm, loydty to tradition, but aso creative continuity, exchange of idess,
plans, and programmes among ourselves, information concerning the experiences and the
successes of others. The pan orthodox meetings, in paticuar which in recent years have



become edablished inditutions, especidly on the theologicd leve, should become more
extensve, more systematic and more numerous.

The awareness of the unity of Orthodoxy, the certainty that the local churches, despite
ther cultura and linguidic variety, are expressons of the one, holy, catholic and gpogtalic
Church, that Orthodoxy is the uniform redizatiion of Him "who fills dl in dl" (Eph 1:23) and
not a "confederation of Churches' must be cultivated in depth and in breadth among the
people and utilized for a dynamic common witness A more profound theologica
infragtructure and eucharigic spiritudity will be needed in the various missonary activities
both a home and abroad. | am referring to the red theologica evauaion and confrontation of
the questions and new problems arisng from our encounter with new theories and redlities in
the life of humanity so that the present of Orthodox Churches may be organicdly linked with
the past and tha new horizons may be opened into the future, dl the while keeping the

Kingdom firmly in Sght.

After this generd review of the present-day internationd scene, it is now time to come
to the personad sphere and look a some aspects of the preaching of the "kingdom of God'
which concern us asindividuds, in exigentidist terms.

a) As pointed out earlier, the "kingdom of God' has come and is coming. For the
believer, this is the mog certain thing in human higory. It is a blessed redity which will be
fully consummated in the end no matter what delays or human reactions may intervene. The
feding and awareness of its nearness, and the vison of its full redization in glory, has been
the content and mogt vitd nerve of- misson. This vison fills the souls of the bdievers with
courage, optimism, serenity and peace. No labour underteken for the sake of the Kingdom is
never lost. The vison of tha which lies beyond higory, the projection of the "eschaton" into
the present activates the will to make right use of the present momen.

b) Our contribution to the advent of the Kingdom begins with the actuad development of
its "sgns' within ourseves. When a human being submits conscioudy to the criteria and the
requirements of the "kingdom of God', when he becomes "dwdling" of the Holy Spirit, then
he gradudly comes to be a "dgn", a living Sgn-pos indicating the expected full redization of
the Kingdom; and then the Kingdom penetrates more deeply into the human community. Its
brilliance shines from, and its image is reflected in, the faces of the saints who have accepted
it with dl ther hearts S. Makarios the Egyptian made the following comment in connection
with the passage "the Kingdom of heaven is within you': "That the Kingdom is within, what
ese can this mean but the heavenly bliss of the Holy Spirit being activated within worthy
souls, jugt like the spiritud ddlight and joy and bliss in eernd light that the angels will have in
the Kingdom? A pledge and a beginning of this is given to worthy and fathful souls to
possess even now through active communion with the Holy Spirit.

C) The "kingdom of heaven" is a gift of God, it is an offer from God, yet it requires
intense human effort, "... the kingdom of heaven has suffered violence, and men of violence
take it by force' (Mt 11:12; cf. Lk 16:16). "Nor is the kingdom of God for the degping and the
foolish" (Clement of Alexandria). There are certain conditions that need to be consigtently
fulfilled, there are heights that must be conquered. Basic prerequisites are repentance (Mt
3:12), the right attitude toward Christ, with whose person the Kingdom is associated, and
union with Him through fath. "The kingdom of heaven is grace through faith, the adoption
through the Spirit that unites man to God" (Origen). The Kingdom cannot be gained by mere
lip-service ("Not everyone who says to me, 'Lord, Lord, shdl enter the kingdom of heaven..."



(Mt 7:21). Nor can it be conquered by conventiond rdigious habits ("... unless your
righteousness exceeds that of the scribes and Pharisees, you will never enter the kingdom of
heaven" Mt 5:20). Violence and grace complement each other.

Chrigian life has a dynamic, evolutionay character. The beiever is dready in
possesson of something precious but goes on finding more and more through the presence
and the action of the Holy Spirit. There is a process of transformation from "glory to glory” (2
Cor 3:18). The Chrigian unceasingly receives, discovers and offers ("Therefore every scribe
who has been indructed into the kingdom of heaven is like a householder who brings out of
his treasure what is new and what is old’ Mt 13:53). The believers who convey the message of
the Kingdom are neither perfect nor free from sn. They are like thirsty men who know where
the "living water" is and tell others so that they too may quench their thirst.

d) Our persond Chrigian experience is consolidated and strengthened through our
incorporation into the mystica body of Chris. Our confesson draws drength from the
experience of the Church. Therefore our individud, persond witness for Chrigt is
ecclegadicd in the find andyss. When we confess the Lord, we do so mainly as members of
a confessng community, of the Church which caries on His work. "Therein only is the
Kingdom of Heaven proclamed and thereto points everyone of the redeeming Gospe's ams'
(Eusebius). Orthodox missonaries do not act as individuds. If they go in twos and threes, if
their immediate am is to form a worshipping community with the loca people, they do not do
0 merdy for mutua support, but in order to conditute a "sgn', a revedaion and an
ingrument of the aready come and aso coming kingdom of heaven.

In this place or that, the Church's higtoricad outward aspect may at times cause a
scanddl, but the Church remains neverthdess a "divine inditution” and of divine substance.
The presence of "scandds' in the fidd of history does not annihilate the exigence of the
Kingdom, but rather confirms its higoricad authenticity. During its time on eath, in the
interva between the founding of and the fulfilment of the Kingdom, between the sowing of
the seed and the regping of the weeds and "the good seed" that have "grown up together" (Mt
13:24-43), they both, the "sons of evil" and the "sons of the Kingdom”, will be inter-mixed.
There is nothing surprisng in this "All scandds’ will be swept avay together a the end of
time, upon the fulfilment of the Kingdom. Until then we must patiently accept this higoricd
redlity and must strengthen "the good seed" in every way.

€) The culminaion of the experience of the Kingdom on eath and the announcement of
its advent, resdes in the life of worship. This is the modd and reflection of the heavenly
liturgy, an echo of the hymns of the angels and saints at the sght of the King of the universe.
The nature of the Kingdom is beyond verba description. In the eucharigtic congregation with
the believers of dl times and places, while we partake of the holy Body and the precious
Blood "to augment the divine grace and appropriate the kingdom", we sense the Kingdom
with our whole being and receive a fore-tagte of it. The experience of the aready founded and
yet dill expected "kingdom of heaven" gives us a different sense of life and a different kind of
dynamism. The Kingdom dawns within us. In the life of worship the "age to come' is
announced, the vigilance of the gpirit is intendfied by the anticipation of the "eschaton”, the
present is bathed in the reflected light of eternity, and the wearing of the world's historical
everyday aspect is trandformed. "The Liturgy is our thanksgiving for and on behdf of the
creasted world; and the restoration of the fallen world in Chrigt. It is the image of the Kingdom;
it is the Cosgmos becoming Ecclesa’. So the liturgy as whole becomes witness and misson,
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and misson is not merdy an announcement of salvation in Chrig but manly a revedion of
sdvation through the Eucharist and an invitation to share in the redeeming event in Chrigt.

f) The "kingdom of God" is dready in the world but is not "of the world" (In 18:36). As a
rule, eathly kingdoms are in contrast with the kingdom of God. The "principdities’ the
"powers' of this present darkness' (Eph 6:12) have been virtudly dethroned by the redeeming
work of Chrigt but have not yet been diminated. In the historical process of humanity, they
will continue stubbornly to launch their counter-attacks even though they know that the battle
has dready been decided by the Cross and the Resurrection of Christ. The lot of the "sons of
the Kingdom" is in conflict with these powers, and continugtion of the work of Chrig who
came "to destroy the works of the devil” (1 Jn 3:8).

The misson of the Church prepares the fina advent of the Kingdom of God; it does
not shape it higoricaly by its socd and other activities The fathful have to fight for
"righteousness and peace and joy" (Rom 14:17) which are badc ingredients of the Kingdom,
but it would be superficid on ther pat to identify the coming of the Kingdom with politicd
or socid druggles or with romantic messanic expectations in the immediate future. True, the
didogue with contemporary socid movements and ideologies involves many dements we
Chridians must evduate and use to our best advantage. But while remaining sendtive to
present "political” issues, we must never lose sght of, and never cesse to point to, the eternd
and the eschatological.

0 Whoever lives in the light of the Kingdom and senses its importance, cannot fal to fed
the "urgency" of its announcement. The phrase "Confessng Chrigt today”, which has been
extensvely used as a dogan in recent years, does not lead us to think only of present
circumstances, but cdls to mind the imperative duty to confess Chrigt, to announce the Gospd
of the Kingdom not tomorrow, but today. Men can -and must -enter the Kingdom today (Mt
5:20; 18:3; 20:1-16); the effort to live the principles and the spirit of the Kingdom must be
made a every "present” moment. The devil relies heavily on the great resolutions of today
which are pogponed until tomorrow. And perhaps, being a modern devil, he may take
satisfaction in the endless discussons in committees and assemblies in which action is often
drowned.

h) Paticipation in the Kingdom implies "gladness' and "tribulaions’ as wel. The
parables of the treasure in a fidd, and of the pearl of grest vadue (Mt 13:44-45), refer to
excessve joy a the discovery and the acquidtion of the great gift of God. "Peace and
rgoicing in the Holy Spirit" is the amosphere of the Kingdom; but at the same time, readiness
for sdf-denid and sacrifice is demanded. Entry is through the "narrow gate’. The gpogtalic
experience and the lives of the saints show that "... through many tribulations we must enter
the kingdom of God" (Acts 14:22).

To clear the way for the advent of the Kingdom in the hearts of men is by no means a
smple or easy task. There is a price to pay. Whoever wants to work effectively for the
propagation of the Gospel must be prepared to accept pain and hardship. There is no
Chrigianity without the cross nor is there Chrigian and missonary life without crucifixion
with Chrig. Those who look for comfort, for power and for worldly reaches and privileges
cannot be true preachers and "sons' of the Kingdom. They only contribute to misconceptions
and the miscondruing of its meaning. The ascetic tradition of the Orthodox Church is a
continuous exigentidist protest agang an easy and comfortable Chridtianity, which pays lip-
sarvice to the Cross but in redlity avoids or even hates it (Phil 3:18).
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"Blessed be the Kingdom of the Father and of the Son and of the Holy spirit...". It is
with the giving of glory to, and the invocation of, the Kingdom, that the Church begins the
cdebration of her fundamentd myderies the sacraments. It is with the Eucharigtic invocation,
its giving of glory to, and its contemplation of, the Kingdom, that our lives are trandfigured -in
the midst of our everyday living - into the mystery and into the "image"’ of the Kingdom.
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